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Hume® infamousundk theoryOof the mind and rejection of the pre-eminent
faculties of reason and will has been subjected to many criticisms, notleast of whichis
Thomes Reid@ objection that such atheory falls short of accouning, onits own empirical
terms, for theundeniable activity of the human mind. Althoughwe can like brutes be driven
by strongimpulses, unlike brutes we can begovened by law and feel within ourselves an
undeniable deerminaion tha isirredudble to any indtements and motives tha may
influence thewill. (E, 74) Thepowers of the mindto direct though and move our bodies are
what distinguish usfrom brutes, ontheonehand, and angds, on theother.

There are goodreasonsto defend theirredudble activity of the human mind and we
do notin this paper seek to settle theissue of whether reference to active powers can be
eliminaed from a scientific psychology. Following other commentators, we do, however,
think that Hume@® accountof the passions and of pridein particular, represents an attempt on
Hume® part to present a more complex picture of human psychology, onein which
something akin to thetraditiond concept of agency has aplace Crudal to pride(3
peformingthisfundionis, we argue theway it orients attention within the bundk and
unifies perceptionsacross time, a process which both distinguishes our actionsfrom brute
reactionsto direct impulses and generates theilluson of agency in themore traditiond,
voluntaristic sense.

Background

It isimportant to recognise that Hume and Reid are responding in different ways to

oneof themost central problemsin early moden moral philosophy.As the mechanical

philosophy gained prominence over Aristotelian physcs, philosophe's of the seventeenth



century foundthemselves unable to make use of the idea of naural (intrinsc) powers. For
Aristotelians each material object or subgance is a union of matter and at least onedistinctive
form which is characterized by its opaations These opeationsand indeed al natural changes
are explained in terms of the actudisation of powers and potentialities and thustheidea of
intringc powersis metaphyscally groundel.” Fromits earliest formulations @owerGis,
moreover, anomative notion. Those activities which are endsin-themselves (e.g., hgppiness
in humans (as oppo®d to activities we may think of as meansto hgppiness), living, seeing,
thinking and knowing) express theintringc naure of a subgance and its perfection consstsin
its striving to maintain itself in those intrangtive activities tha defineits speciesN in the
exercise, in other words of itsintrinsgc powers."

Appesls to theirredudble @rowersCof things such as the power of bodies to seek the
centre of the earth, were treated by mechanists as a sign of pre-Scientific and
anthroponorphic thinking. Withoutthe actudising prindple of form, matter is essentially
inert, altering only throughthe externd force exerted in collisons Withoutthe notion of
power, however, there can be no distinction between what is within our power and what is
not, uponwhich moral accounibility is generaly thoughtto rest. Descartes succeedsin
recondling mechanism and human agency by posting essentially active immaterial
subgances (mindg with free wills and moral accountbility, but at the price of wha seemed
to many an unpdatable story abouthow mindsmove bodies. To be congstent with his own
congervation laws Descartes mug arguetha a mind can only direct themotion already
exigingin abodysince it cannotitself contribute additiond motion. (Garber, 1992)But how
themind achieves this end withoutapplying force struck many as mysteriousas the
Scholastic@® use of irredudble powers.

As a card-carrying mechanist, Reid adamantly rejects Locke@ attribution of active

powers to inanimate thingsand endorses therestriction, attributed to Newton, tha



expeimental philosophycan only yield knowedgeof thelaws by which naure isregulated
notreal causes. But he accepts the Cartesian argument that onecannotdeny the power one
has to produe certain motionsin the body or to direct one® thoughtat will, the effects of
which oneis clearly congtious [E, 45-52; cf: Descartes, AT V, 222 AT Il1, 693-4] Such
expeiences give rise to arelative notion of human power which althoughinddinableis
known with certainty througha state of attentive reflection. [E, 75-6] Power isaqudity which
(xommon senseOtells usmust have a subject. A power is known to exist relatively throughits
perceptible effects and thethoughttha there could bethe effects of a capacity, volitions for
example, withoutthe capecity itself (thewill) violates thewiddy hdd prindple tha a cause
cannotbeless powerful than its effects. We need not doubt Reid asserts, the existence of a
power during periodswhen it is not exercised anymore than we would think that the power of
speech is diminished throughperiodsof silence. (E,13-15) Active and passive linguistic
condructionsare universal and the conviction tha each of ushas some degree of power is
presuppo®d in many opeaationsof thoughtand dally life. (E, 27-8) Every child, says Reid,
knows the difference between striking and being struck and so mug have an idea of the
difference between active powers and passive effects. (E, 16)

Reid is surely righthere aboutwhat every child knows, but noneof this hdpsexplain
how it istha we exercise power in aworld govened by deterministic laws. Wha Reid refers
to as the QroluntaryOcontrol over attentionis the core piece of evidence for theirredudble
activity of themind. Althoughnatural desires, affectionsand passions impulses from naure
or habit, are required to give our will endsto pursue and often dispose usto many useful
actionsN like avessel carried on her course by a (prosperousgdeON  ddiberation and the
resolution to pursue onecourse of action over another is always within our power and always
presuppo®s the capacity of the mind to direct its own attention even if only by an theroic

effortO [E, 97-106] Indesd we act when and only when our attentionis directed to the action



itself rather than the object of apassion. Wha distinguishes usfrom wantonsis tha we
congioudy bdieve our actionsto bein our power, and this bdief mug be accompanied in
each act by a congious(attentive) effort to execute wha we will. [E, 78-79

Reid takes this voluntary control over attention to be a datum that Hume® purely
passive accountof human cognition simply cannotexplain. But there is aconfusonin Reid(
diagnoss of the sources of attentiond control, onewhich makes his objection to Hume fall
somewhat flat.
Hume on Pride and Attention

Hume® key indght condsts in the observation that in beng passive oneis not thereby
dispassionate and the passionsare both motives we feel as ®donging to usdes individud
agents and those which result in events for which we hold people morally and legdly
responsble. It is pride which orients our attention on ourselves and our actions

Prideis Ca passion plac@ betwixt two idess, of which oneproducesit, and theother is
produdd by it,O(T, 278 and each of these straddling idess involves a conaeption of the slf.
Hume beginshis treatment of pride with an empirical investigation into the naure of the
perceptionitself, and into therequisite conditionsfor its existence. Prideis aviolent and
indirect impression of reflection: violent, becauseit islively and vivacious indirect, because
it does not arise immediately from the sensationsof pain and pleasure, butrather Gromthe
same prindples, but by the conjundion of other qualities. T 276) Despite pride@
indirectness, it is neverthdess a simple impression since althoughwe are unable to defineit
more accurately with Ga multitudeof wordsQ we can locate it throughGan enumeration of
such circumstances tha attend [it].O(T 277;see Alanen 2006184-5) Throughthis process we
form arelativeidea of pride

Hume observes that there are three prerequisites for pride (i) some desirable thing

(which hecalls the subject), (ii) an idea of a particular agreeable qudity possessed by tha



thing, and, findly, (iii) an idea of the self as Ga comnected heap of perceptiongd(which Hume
callstheobiject). Prideresults from the combinéation of these elements or, more precisaly,
when the @xternd objectsCthat Become present to the mindOare presented in a certain
fashion N namely, when some externd object (e.g. ahous) is seen in light of some
paticular qudity tha is pleasurable (e.g. its fine architecture), and both of these things
togeher N thehouse viewed in light of the architecture N are viewed as related to the self in
afavourable manne (e.g. by @wnershiplor @raftsmanshipd The agreeable subject produaes
an impression of pleasure (an impression of sensation) which in turn produces an idea of tha
pleasure, which, in turn, produces a direct impression of desire or hope (impressionsof
reflection), or, in conjundion with theidea of the subject bdonging to one® salf, theindirect
impression of reflection, pride

Pridethushas the self, or Gha succession of related idess and impressions of which
we have an intimate memory and congiousiessQfor its object but its cause is theidea of its
subject, on accountof the agreeable quality of which anditsrelationto ourself we are proud
of ourselves. It isunde these conditionsthat thesimple passion of pride arises and when the
cause is an idearepresenting something disagreeable related to our self, we experience the
opposte of pride humility. [T, 288]

Prideand humlity can beinfluenced by genera rules or cugoms, which explainsthe
convagence of preferencesin sodety. A fully formed person spontaneoudy trangported into
ourworld would not, Hume claims, respondwith pride or humility in theway we, attuned to
our cugoms and practices, do. [T, 293-4] Theinfluence of general practices and maxims
facilitates theformation of prideand humility and throughgiving theimaginaionabasis on
which to form expectations contibutes to ther stability.

Althoughwe cannotdefine pride or humility by their intringc qudities, we can thus

identify them by thar place in particular sequences of impressionsand ideas. Important for



our purposes, we can aso definethem by ther functionsin orienting attention on the self and
its sources of pleasure and pan. @Pride and humility, being once rais{@, immediately turn our
attention to ourself, and regard that asther ultimate and find objectEQ (T, 279)It is because
of theway it orients attention that prideis a Qoure emotionQof the soul, Qunatended by any
desire, and notimmediately exciting usto any action.O(T. 307) Prideis wha medieval
philosopheaswould have called a Qerminating passonQaresting state because it signds
possession notlack and so does not mativate action. But this does not mean that Humean
pride does not have an influence on other passionsand actionsfor since it reflects what is of
mog valueto apeson, it will naturally beaccompanied by desires and actionsaimed at
preserving wha is possessed. (Baier, 1980a 4045)

References to the attention-orienting fundion of pride and humility occur frequently
throughoutBook I1, and we think tha thisis significant. It isby anaura and origind indinca
tha prideand humility look to the self as object and keep our attention fixed there. Here at
last the view always rests, when we are actuated by either of these passions nor can we, in
tha situation of mind, ever lose sight of this objectQ (T, 286) The orienting of attentionto the
self ispat of theprimary conditution of the human mind andis notitself groundel in
anything more basic. Thepassion is reinforced by a QGloubk relationCof ideas and
impressionswhich have anatural attraction to oneanother. [T, 289;305-6] The cause which
excites prideisrelated to the object, the self, and produces a so the agreeable sensation which
prideresemblesin feeling. [T, 286;305] Pride, in turn, makes usturn our attentionto
ourselves and Qhink of our own qudities and circumstances.O[ T, 287 Thecloser some
object is conaaived as related to oned self themore it is perceived as nine® and
conequently, the greater isitsimpression and effect on attention. This close relation gives to

theideathe Qloubk force and energyOrequired to convert satisfaction into vanity. [T, 291]



And because pridefixes our attention so firmly on ourselves, any trangtionfrom prideto
another passion will be more difficult than areversonto pridefrom some other state. [T, 339

Althoughdesire is the passion which, for Hume, terminatesin action, prideaccount
for thesense that actionsare in our power. (Baier 19809 If, in experiendng some passion,
attentionis not turned towards onesglf, butrather Gittention rests on itsfirst objectOthen,
simply, it (has no farther consequenceQ [T, 294 It is, in other words, pridethat disrupts the
deterministic flow of reactionsto externdly directed impulses and makes possible the
congiousawareness and enjoyment of pleasure as an object itself by orienting attention to the
patern of impulses themselves. Other passions particularly joy and love aso relate agreeable
objects to the self butnotin away tha focuses attention on the self asitself agreeable through
what bdongsto it. An agent® sense of power istied to what they possess, notjus for the
pleasure or admiration such possessions bring, butfor the promise of procuring future
pleasures that property entails. The anticipaion of future pleasuresisitself pleasurable and
reinforces thevery passion of prideitself, sugaining the passionin away tha other passions
tha terminae in the subject donot. A desire once satiated is dissipated but pride sugains
itself even thoughthe subject of esteem has been obtained. Thegreater our pride the more
power we have; themore power we exercise through procuring pleasures for ourselves, the
greater our pride. And since comparisonsfud our pride and pleasure, the more we exercise
power over those we esteem highly and whose admiration for us matters, the more self-
esteem we derive fromdoing so. [T, 315]

Hume® reference to power hereis not question-begging. In contrast to Reid, power,
according to Hume, Gzondsts only in the probability of its exercise, and in its causng usto
anticipae, by atrueor false reasoning, thereal existence of a pleasure. O[T, 315] Consder,
for example, the power of riches. We derive pleasure not only from our riches and thefact

tha they are ours but also fromtheidea of pleasures we might acquire throughthe exercise of



power afforded by wealth. Theimaginaive anticipation of pleasure derived from some power,
even if never realised, asin the case of amiser, isitself a source of congderable pleasure,
enoughto sugain the passion and related behaviouwr. [T, 314-315]Humility, by contrast, is
related to a diminishment of power, tha is, to davery or subjectionto others. [T, 315] (Wha
thechild knows, therefore, isthat it is better to bein possession of the stick.) All this hgppens
withoutany consciousintention to exercise power.

Theingghtin Hume® accountof pridethat islog on Reid is thustherecognition of
endogenoussources of attentiond control in amind driven exclusvely by passiond elements.
Reid@ confuson restsin conflating the endogaous with the voluntary. ThusReid contrasts
the exogenousorienting of attention by thingsnowel, rare, beautiful, grand or sufficient to stir
our passions with the attention that is Qvithin our powerQ namely tha determined by the
will. [E, 99-101 Wha a detailed study of Hume® accountof the passionsshows, however, is
tha it isonly thedirect passonswhich are, aswe might say, in the control of the (externd)
stimulus Prideand humility, and the other indirect passionsof loveand hae, are crudal for
orienting our behaviour towardsthe satisfaction of future desires and they depend as much on
endogeousfactors, such as the conaeived relationship between subject and object, asonthe
gudities of ther externd causes. It is only throughpride and humility, which relate externd
objects to the self and direct attention to the self itself as an object, tha our attentionturnsits
directioninward. Reflection itself becomes an endogenoussource of attention. But although
these indirect passionsare endogenousy oriented they are not wha philosopheas would
typicaly think of asvoluntary. It israther because we are directed throughprideto think of
the self as a source of power to procure future pleasures and avoid harms, tha we confuse this
inward orienting of attention for theactivity of afree will. And because this inward orienting
of attentionis only possible throughits assodation with the subject of pride related by

contiguity to theobject of pridein themind[T, 305], thefinehous, wealth, virtue etc, both



the subject and object of pridewill maintain ther grip onthe mind@attention for aslongas
the passionremainsstrong.

AlthoughHume® is essentially a passive accountof attentiond mechanisms, it hasthe
attractive feature of avoidingwha we might think of as the paradoxof attention for
voluntaristic approaches. Thewill cannotdirect the soul to attend to some thing unless tha
thingis aready in mind, which presuppo®s some other, onewould think, essentially passive
source of attention, at least at some prior stage of cognition. It is difficult to see how attention
could beintentiondly directed withoutwhat it was beng directed towardsbeng already an
object of attention, thoughonce there thewill could (if thereis such athing) keep it there. |
may will to think of an elephant, but only, onemight say, by aready having doneso.
Certainly if | ddiberately intend notto, | have aready failed.

If we are right, the acts that we experience as Quithin our powerOfor Hume are those
connected to theindirect passion of pride, which directs our attentionto our selves, to our
ideas of what is goodor agreeable to usand to what is within our power to procure for
ourselves. Our determinationto pursue a course of action is nothing but a propendty to
congioudy procure tha which in the past has been a cause of pride or wha resembles such
thingsin some respect or other, a propendty grourded in nothing other than our experience of
pridein the past and its self-reinforcing and self-perpeuaing qudities. Resolution or
determined efforts of will, heroic or otherwise, to counteract a strongdirect passion, such as
desire, fear or aversion, need nolonge beandysed as the effects of a determined reason and
will suppressing a passion, buttheresult of a stronger passion till, pride, onelessin thegrip
of immediate stimuli than others, tha encapaulates past pleasures and anticipaes future ones,
and that monopolzestheattention of the self onitslongterm self-interest.

Theeffects of humility, by contrast, do much to explain the phenomenon of weakness

of will. Whereas on traditiond voluntarist theories, thewill isan indienable power tha



nothing (noteven being in chang) can undemineg, the pursuit of power and pleasure, which
we by naure engagein, is, for Hume, a zero-sum game. We exercise power over other
rationd human beingsat inevitable cog to them. [T, 315-6] Because humility generatesideas
of powerlessness relative to others, the hunble will beless able to resist thedingsand arrows
of outrageousfortune They will lack theinternd source of self-satisfaction tha prideitself
supplies to counteract strongdirect passionslike fear and aversion.

AlthoughHumean prideis not always vicious however, it is not necessarily the
source of greatest happiness either. Nor is humility necessarily virtuousor the source of our
greatest misery. [T, 294;297-8] Greater pleasures withoutpride and greater painsthan
humility are possible and since we are govened by the pleasure prindple, thebdance of pride
and humility in thesoda mix is awaysinheently ungable. Love opaatesindgpendently of
pride, even thoughprideis augmented by loveif those whomwe love are closly related
throughfriendship or blood.[T, 354] Loveis onemotive, however, for altruistic behaviour. A
more reliable tool of protectionfor both the excessively hunble and the precarioudy proudis
thesodal contract. Civil sodety restrainsthe prideof those unrelated to the meek by love
Fear of thecivil magistrate produces strongmotives of interest and safety to qudl excesses of
prideand ambition. [T, 312-3] The precarioudy proudare also susceptible to resentment, a
natural corollary of humility, which, as Baier (198)b) argues, opeates throughsympathy to
produe discomfort in those with power over others. Themod stable kind of prideisthekind
which is strongly assodated with the moral sentiments, where what oneis proudof are one3
virtues, and which, in contrast to the goodsof fortune, as the Stoics knew, can never betaken
away fromone

The picture that emerges from Hume@® accountof pride and humility thusshares many
of theimportant features of Reid® description of the experience of agency: the orienting of

attention throughendogeaousfactors such as reflection on the sources of pleasure for the self,
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the structuring of preferences in favour of internd sources of satisfaction, and maximizing
behaviour made firm and resolute throughthe strength and vivacity of pride, the experience of
which, whether true or false, is of the self as posessing intringc power. Even theimpetusto
form and allow oneself to begoverned by law is, for Hume, explained throughpassionslike
pride and humility. Brutes thusstand to usnat as distinc in kind in ther motivationd
structure butalong a continuum and closer to usthan Reid would allow. Theport or gat of a
swan is as much asign of his high ideaOof himself and Gontempt for othersOas are the
affectationsof material wealth in humans [T, 326] Where we differ frombrutesisin our
capacity to take pridein thingsunrelated to our bodies, such as our character or virtues, to
articulate laws and establish ingitutionsto protect ourselves from excesses of pridein others,
and in thisway ensure tha our self-esteem isless precarious than it is for brutes.

The Problem of the Self

Even thoughtheidea of the self tha makesits appearance in Book 11 in thediscussion
of prideand humility is suppo®d to benothing other than theidea of theinfamousbunde,
theidealookssusiciousfor it appears ungoundel in thesimple impressionsat the base of
Hume® theory of mind.” It is an ideawhich, after all, can bendther acopy of any single
impression, for no single impression could groundan idea of thewhole, nor a copy of al the
impressionsrepresented collectively, for such an impression would beimpossibly complex.
Wha then isthisidea of theself and where, to ask a distinctively Humean question, could it
have come from?

Framing the question of the origin of theidea of the self in thisway is, however,
possibly thewrongway of approachingthings As Robeat Nozck once observed, looking for
the self as an ideato be Gtumbled overOis jus boundto fail. [Nozick, 1981: 111] Nozick
(1981:87-94) hesitantly offers ingead a Gelf-synthesizingGaccountof the self. Thevery acts

of self-reference at atime and across time synthesize the self as a unity. One could add tha
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such acts leave nothing N no subdantial self N behind once they have passed. We suggest
that there are echoes of thisideain Hume@® theory of the passionsin so far asit is through
indirect passionslike pride and humility tha theidea of the self is effectively condituted.

On aplaugble reading, prideand humility are essentially experiences of mineness.
The pleasure of prideitself congstsin the experience not jus of a pleasurable object, norfor
that matter of theself per se, butof the pleasurable thing@bdonging to thesalf. Minenessis
built into the very structure of pride or humility and even thoughHume® languayeis
confugngly relationd, the mineness of any subject of pride opaates more like amonalic
propety than arelationd onetha woud presuppae a pre-existing self to which the subject is
related. Because the conditionsfor prideindudenot jus a momentary atomic impression or
idea of pleasure butanexusof ideas and impressions induding relevant memories of past
pleasures and anticipated future ones, pride has an essentially unifying fundion. Pride may be
an atomic impression but it exists only when a number of other impressionsare conjointly
activated and salient and it is this pattern of activation and dominance over attention whichis,
we suggest, congtioushess of the self. Rather than beng an experience of a (pre-existing)
unity, we should say rather tha prideis an essentially unifying experience, something which
makes a collective oneout of many simultaneousand related experiences and that draws our
attention to therelationsamongour perceptionsin away that other unifying experiences do
not Theexpeience of causal relationsis also a unifying experience, an experience tha
unifies impressionsof contiguousevents unde asingle (fictiond) idea of necessary
connection, butin this case our attention remainsdirected outwards on objects perceived as
externd (even if they are not). Theidea of theself isnot, therefore, logically prior to
impressionsof prideand humility but condituted dongwith it; theidea of the self jug isthe
drawing of one3 attention back from externd thingsto theinternd impressionsof pain and

pleasure and related idess. The experience of prideis also onewhich unifiesimpressions
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expeienced as having atemporal ordering. Grourded in past experience yet orienting
attention to future expectations pride and humility are experiences of unity and identity
throughtime. Thisis a phenomend unity expressed ultimately in discrete perceptionsindexed
in thefirst person as @ninelbut groundel in anunber of related impressionsand idess
spanning portionsof the history of an individud and projecting it into thefuture.

Like Nozck, we too can only offer the Gelf-synthesizingGxccount as a tentative
hypothesis. Nonghdess, there is some evidence to suppot thisreading in therole prideplays
in salf-individuaion on Hume® account If pride has this self-condituting role, it should
assist each of usin knowing which self each of usis andin distinguishing that self from
others. Pridecannothave for its condition a purely general idea of the sélf, for that would
only relate an agreeable subject to selves-in-genera, an idea which would not obvioudy move
apaticular agentin any way. Theidea of the self implicated in my pridemug, therefore, be
onewhich uniqudy identifies me. Rather than make this an intringc feature of theidea of the
self, Hume turnsto the subjects of prideto accountfor theirreduably indexical character of
theidea of self. Theforeign objects that stimulate one® pride mugt strike oneas in some way
uniqueor distinguishing and be perceived as such by others. [T, 292;302] Thingstha are
shared with others, such as hedlth, or have become throughcusomtoo familiar, do nat excite
pride even thoughthey may be agreeable andrelate to the self. [T, 291-2] It isthenovd, the
rare, exotic or wondrouspossessions even if they be qudities of character or thevirtues,
which give usour mogt heightened sense of individudity.” And since pride and humility
presuppo® some goodor bad evaluaion of oneself by others, the same passionswhich
generate a sense of salf at the same time reflect othersOperceptionsof oneself as uniqueand
distinct from them in some important respect. Thisis an idea of the self notin any way to be
Qtumbled overOthroughdirect introgpection but one condituted in the experiences and

everyday interactionsof soda life.
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¥ Rorty(1990258)takes it to be a brute fact that pride, itself apleasurable experience,
produces theidea of the selfEO and while she may berightwe find this answver an oddone
for Hume to have given withoutany explanaion. How do the passionssucceed in produdng
an idea of the bundie which isn@to be dismissed as false? In this section we try to give an
explanaion which, if notalways explicit in thetext, is onewe take to bein the spirit of
Hume@ science of humen nature.

¥ In this respect, Hume® accountof prideis reminiscent of DescartesOaccountof wonde,
which istriggeed by objects that are novd and rare and which fundionto fix the attention of
themind. Prideand shame are, for Descartes, species of wonde stimulated by those qudities
which distinguish usin themindsof others, for better or worse. [The Passionsof the Saul,
articles 53, 54, 66|
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